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RELIGIOUS EDUCATION AT POLISH SCHOOLS
IN THE CONTEXT OF SOCIOLOGICAL STUDIES

The analysis of long-standing sociological studiesws that Religious Education at schools
is approved of by the vast majority of the Polishisty. This approval, undoubtedly, results
from the religious declarations of Poles which dastmte that about 90% of them belong to
the Catholic Church. Both parents and school gogrthsaicatechization at school helps them
to organize everyday activities and allows to s@ve which they would have to devote to
go to extra afterschool activities if RE classestplace outside of school. The vast majority
of school goers participate in RE classes and thisitive of them. Neither parents nor school
goers are interested in the ideological or polititisputes over the presence of RE in the
school curriculum. Therefore, they are not infloeth by circles who favor a secular school,
which, guided by ideological reasons, contest tiiduction of religion teaching to Polish
schools. The sociological research shows thatehehing of religion at school enjoys the
support of the majority of parents and studentd|eathe smallest approval is seen among
politicians with liberal and leftist views. Politams opposed to catechesis at school do not
take into account the opinion of the majority ofiftosociety supporting religious education,
but rather follow their own ideological beliefs tire ideological line of their own party.
Hence, tensions and conflicts about teaching mign Polish public schools most often take
place. Sometimes disputes have a sharp emotiopactmespecially when the antagonized
parties try to draw parents and students into ainflisunderstandings regarding the pres-
ence of catechesis in school do not affect legalletions regarding this issue.

Keywords: Religious Education, RE classes, catechesis, scbdwpl goers, young genera-
tion, public opinion.

1. INTRODUCTION

The legacy of the communist totalitarian systenuitegl major transformations within
the scope of the religious policy in Poland du¢his fact that, for over 40 year, the com-
munist authorities administratively restricted gaus freedom of citizens. The manifesta-
tion of this ideological struggle was, i.e., depriyschool goers of the possibility to attend
RE classes at schdol
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An important initiative after the fall of communisim Poland in 1989 was ensuring
the right to religious freedom to all citizens. Tieeestablishment of the rule of freedom
of conscious and of worship and, therefore, guaeing religious freedom to the citi-
zens was one of the fundamental democratic stagdarthe civil society. The political
transformations after the fall of communism credtaurable conditions for the re-intro-
duction of Religious Education to state schools.September 1990, the first Polish
non-communist government decided to introduce nandatory RE classes to state
school$. This reactivation granted school goers unrestiigtccess to moral and religious
formatiort.

Not all political powers or environments, which regented different beliefs, wanted to
accept the governmental decision of the re-intrtdnof RE to schools. Therefore, it be-
came the reason for the ideological conflict, emdlychetween the representatives of the
antagonist parties. In this dispute, the politisiaiid not listen to the voice of the Polish
society, but they expressed their own opinions.

On the basis of the analysis of the sociologicadlists, the author of this publication
presents the opinions of the Polish society ondigling at state schools. The author pays
particular attention to the scale of the socialrapgl for RE classes at school and to the
opinions of school goers on the quality of the stms He also presents various opinions on
the presence of Religious Education in the schowliaulum.

2. POLITICAL CIRCUMSTANCES OF THE DISPUTE OVER RELI GIOUS
EDUCATION AT SCHOOL

Liberal and left-wing environments treated RE adssat school as a form of moral so-
cialization, based on religious motivatoit he legal basis for RE teaching was challenged
by them before the Constitutional Tribunal. Theyevef the opinion that it infringed the
secular character of schools, especially the rfifeeedom of conscious and of worship
Moreover, they referred to the practices of the ¥tes highly-developed, countries which,

3 R. CzekalskiRys historyczny lekgcji religii katolickiej w PolscéStudia Katechetyczne” 2010,
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4 R. Bednarczykizfektywn@¢ szkolnej lekcji religii w perspektywie filaréw wianfin:] Nauczanie
religii w szkole w latach 1990-2015 wobec zad#tatechezyed. A. Rayzacher-Majewska, War-
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Krakéw 1995, p. 100.
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p. 33-35.
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for many years, had been walking away from moralaization and, therefore, under-
mined the influence of the Church on the upbringihgoung generations

The opinions of some of the politicians who weraiagt RE teaching at school may be
regarded as an example of the alienation of palibich reveals the tension between the
majority of the society (which approved of schoatechesis) and the elites (which were
engaged in the ideological dispute).

The sociological studies, carried out in the ffest years after the introduction of RE
to schools, show that the dispute over Religiousdation at school resulted from the ri-
valry between political powers rather than fronfetint opinions in the society. This con-
clusion can be drawn from the comparison of theeytg which demonstrate the approval
of school catechesis expressed by the generalgpyblingsters and the delegates partici-
pating in the meetings of the major political pest{the Democratic Union, the Liberal and
Democratic Congress).

The national studies, carried out by the Publici@m Research Centre in the first years
after the introduction of Religious Education ttna@ols (1990-1992), show that about two
third of adult Poles and school goers of the lés$<of the secondary school supported
the idea of RE teaching at schools. One quarténefespondents expressed the opposite
opinion. The proportions were similar among bo# youngsters as well as adult Péles

In the case of the representatives of the polipeaties the support for school catechesis
was decidedly weaker, which was revealed in théokmgical studies carried out among
the delegates participating in party congressesdsst 1991-1992. The weakest support
was declared by the representatives of the lilgemle$ which had a strong position in the
political circles of the ruling party as, after B9&beralism turned out to be the most influ-
ential political trend in Polad®l About two third of the delegates of the liberaltes, i.e.
the Democratic Union and the Liberal and Democr@angress, did not approve of the
decision to introduce Religious Education to sch@id one quarter thought the opposite.
The studies did not include the declarations ofrtlembers of the left-wing party — the
Social Democracy of the Republic of Poland whicbught together people of the former
nomenclature, i.e. post-communists

By controlling mass media, the liberals and theesentatives of the former system had
a strong influence on the public opinion and présgiRE at school as an attempt on the
secular character of state schools. They alsoriedmiublic debates in which the allegedly
unconstitutional character of RE classes at sciwvagldiscussed.

The presented study results show that the suppadudt Poles and youngsters for the
introduction of Religious Education to schools vgasater than the support of the repre-
sentatives of the influential liberal parties. Taet that each side had a different opinion
proved that the politicians, elected by the sogigity not support their voters when it comes
to RE teaching at schools. Instead they actedarirtterest of their party or according to

7 K. Koseta,Religia przy tablicy — postawy wobec lekgji religiiszkotachin:] Szkota czy para-
fia?..., p. 100.

8 M. Grabowska,Czy elity polityczne reprezengupoghdy spoteczéstwa? [in:] Nauka religii
w szkole.,.p. 57.

° Ibidem p. 57-58.

10 7. Krasnodbski, Demokracja peryferjiwyd. 2, Gdaisk 2005, p. 26; J. SzackKijberalizm po
komunizmigewyd. 1, Krakéw 1994, p. 255-258.

11 M. GrabowskaCzy elity polityczne reprezenypoglydy spoteczestwa.., p. 57-59.



102 W. Jedynak

their own convictions. The elites, busy with thditpzal and ideological struggle, lost con-
tact with their voters who they should represeht dbjection to RE teaching at school was
the element of the ideological struggle waged agdime Catholic Church which, at that
time, was accused of attempting to introduce a kien of totalitarianisr?, of building

a religious staf€ and of ideologising the public spatdt was also presented as the enemy
of democracy and modernity and as a relic of i@kt parochialism and backwardn®ss
The liberals and post-communists presented theoGatBhurch in the same way as com-
munists had been presented in the past, i.e. esding power aimed at the totalization of
social life'®.

There was a heated public debate in which the stgmsoand the opponents of RE
teaching at school presented many for and agaigatrents. The opponents were of the
opinion that catechesis in state schools infrinfieddemocratic rule of the separation of
the Church and the state. School as a seculatuititi could not become a place of cate-
chization whose aim was to strengthen the religmi®fs of young people and to engage
them in the religious life of Church community gpsu Religious Education should not be
the educational task of schools. State schools teeeelucate by presenting knowledge to
students and by forming humanistic attitudes inrth&€he formation of religious convic-
tions fell within the remit of the Church which shd carry out its mission in its facilities
and with its own money. The Church should not borthe school with the responsibility
to organize and finance catechization

The opponents of school catechesis were also obpi@on that teaching about the
Catholic religion at state schools privileged oglegion and, at the same time, discriminated
other beliefs. They also presented formal and legpdctions claiming that Religious Edu-
cation was introduced to schools in an inappropréatd undemocratic way as it had not
been preceded by social consultations, especialigng parents and school goers. The
forceful way of the introduction of RE to state sols was a display of the abuse of power
by the Catholic Church in the socittyThey believed that Religious Education was a dis-
play of clericalization of public life and a fornfiiadoctrination. Moreover, it had a negative
influence on school communities as it introducedsittns among school goers, favoured
intolerance and generated antagonisms when it ctortegir worldview?®.

The supporters of Religious Education at schookvedrthe opinion that it was an im-
portant achievement of the European democracy wieisfpected the freedom of conscious
and of worship. It enabled parents to exercise fheedom of religion who had the right to
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17°J. Baniak,0 nauczaniu religii i etyki w szkoléttp://www.kulturaswiecka.pl/node/641 (access
30.12.2017).

18 K. Kicinski (1995), Religia w szkole: argumenty za i przediw Szkota czy parafia?..., p. 80;
J. Baniak, O nauczaniu religii...

19 L. Adamczuk,Nauczanie religii w Polsce 1945-19§if]] Kosciét i religijnas¢ Polakéw 1945—
—1999...p. 246; A. Szwajkajzetodzie: o lekcjach religii w szkolfin:] Szkota czy parafia?...,
p. 149.
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bring up their children according to their convicts not only at home but also at school.
By approving of the introduction of catechizationstate school the state secured the free-
dom of citizens to express their religious beliafprivate as well as public lifé Moreover,
Religious Education cherished a good Polish tradlitvhose continuation had been inter-
rupted by the atheist system. School catechesia badial support and met the expectations
of the society whose vast majority (about 90%) aesd the affiliation to the Catholic
Churci*.

The supporters of RE teaching at school also poimbethe valuable influence of
catechesis on the process of socialization. Theyght that school catechesis had an edu-
cational and didactic value. Religious Educatieated about the universal rules and ethical
standards and it enriched young people by raisiag tevel of education and by teaching
them propriety. School catechesis did not threateyone’s freedom as it was not compul-
sory and school goers could choose between REtaidatasses. Religious Education at
school helped parents and their children to plah@ganize everyday life. It took off the
burden of after school activities and allowed teestime which, otherwise, school goers
would have to spend on going to churches or catatibin centres which, very often, were
located far from schodl$

Despite an emotional dispute between the suppoatedsopponents of school cate-
chesis, RE teaching is implemented at Polish sshdtd legal status is regulated by the
Constitution of the Republic of Poland which sayatta church religion or a religious as-
sociation with a regulated legal situation may Isefzool subject provided that the freedom
of conscious and of worship of other people is eesgd®. Moreover, in the Concordat,
Poland obliged itself to organize RE teachingatesprimary and secondary schools as well
as in kindergarte$

3. OPINIONS OF POLES ON RELIGIOUS EDUCATION AT SCHO OL

The reintroduction of Religious Education to sclsamlet the general support of school
goers as well as their parents. In the first yé&© teaching (1990/91), 95.8% of children
and youngsters attended the classes. Primary sgioeos (98.0%) as well as secondary

20 |, Kasper, A. WojtasNauczanie religii w szkole — zgodne z konstytuguropejskimi standar-
dami, http://www.katecheza.episkopat.pl/index.php/meaufizanie-religii-w-szkole/dokumenty-
koscielne/104-nauczanie-religii-w-szkole-zgodnesndtytucja-i-europejskimi-standardami-2016
(access 29.12.2017).

21 K. Kicinski, Religia w szkole: argumenty za i przedim] Szkota czy parafia?.p. 79; A. Szwaj-
kajzer,Mtodzies o lekcjach religii w szkolgn:] Szkofa czy parafia?, p. 148.

22 K. Kicinski, Religia w szkole: argumenty za i przegim] Szkota czy parafiaz, p. 79.

23 The constitution of the Republic of Poland &f &pril 1997, art. 53, paragraph 4, Journal of Laws
1997 no 78 item 483; http://prawo.sejm.gov.pl/isafidownload.xsp/WDU19970780483/U/
D19970483Lj.pdf (access 29.12.2017); M. Pisa@kecndé nauczania religii w publicznym sys-
temie gwiaty wswietle obowgzujgcego prawaRzeszow 2013, p. 84.

24 The concordat between the Holy See and the Remfbiftoland, signed in Warsaw on®8uly
1993 art 12, paragraph 1-4 (Journal of Laws 1998 nat&h 318); http://prawo.sejm.gov.pl/
isap.nsf/DocDetails.xsp?id=WDU19980510318 (acce$s122017); B. Trzeciak,Relacja
paiistwo — Kdciét. O polskim Konkordacie '93Varszawa 1998, p. 92; M. Pisar€ecndé na-
uczania religii w publicznym systemiéngaty wswietle obowgzujgcego prawaRzeszow 2013,
p. 101.
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school goers (92.2%) attended RE classes mostentigu less frequently — incomplete
secondary vocational school goers (89.7%) and skcgnvocational school goers
(88.5%%°. School catechesis was accepted by almost alhfsacé primary school goers,
as 97.3% of children who lived in the city and 99.8f those living in villages participated
in the classeé&. The national sociological studies conducted betwt991 and 2016 on the
representative sample of secondary and vocatichalot goers show that the attendance at
RE classes had an increasing tendency until 2012010, it reached the highest level of
93%. In the following years the trend reversed20i6, 75% of the respondents declared
their attendance at RE classes. This was the wesslt since the introduction of RE classes
to state schools. Despite the fact that withinysiars the frequency decreased by nearly one
fifth, still the vast majority of youngsters deddrto participate in the classés

The place of residence of the respondents is thabla which differentiates the fre-
quency of the attendance at RE classes most. 16, 301ingsters living in villages partici-
pated in RE classes most frequently (85%), whichmha decrease by 11 points in com-
parison to 2013. Even greater decrease happeneatgaraangsters living in cities with the
population below 20,000. In 2013, 89% of them declathe attendance at RE classes,
whereas in 2016 — 72%. In the same period of ttheemost dynamic decrease happened
among youngsters living in bigger cities (from 78%#9%7¥5.

Church institutions present more optimistic indicatfor the attendance at RE classes.
According to the statistical data of the Polishdeppal Commission for Catholic Educa-
tion, 97% of primary school goers, 95% of middi&éea goers and 90% of secondary
school goers attended the classes in May 2015sfTidées show that 94% of the total num-
ber of school goers participated in RE classesh\&fife, the absence from the classes in-
creased, as secondary school goers attended thetrofee.

The decreasing attendance at RE classes at schoalhted to the transformation of
religiosity and morality of young generation. Padralicators for auto-declaration of faith
among young people, poorer participation in religigpractices and selective approach to-
wards ecclesial morality affect the attitude towards RE teaching at sciduoth is treated
by youngsters as a meeting of religious charadereover, teenagers living in villages
and towns who participate in RE classes most ofteok up to their peers living in big

25 L. AdamczukNauczanie religii w Polsce 1945-19p8:] Kosciét i religijnosé Polakow...p. 245.

26 L. AdamczukZaskg nauczania religii w szkotach polskich w 1991 gwietle danych statystycz-
nych[in:] Szkota czy parafia?.p, 17-21.

21 M. GwiazdaReligia w szkole — uczestnictwo i oceimaMtodzie: 2016 Study reportthe Public
Opinion Research Centre, the National Bureau for Pugyention, Warszawa 2016, p. 141.

28 R. Boguszewski, M. Feliksiak, M. Gwiazda, J. KalkHodzie: o sobie: wartéci, obyczajowsr,
grupy odniesieniain: Mtodziez 2013. Opinie i diagnozy nr 28, ed. M. Grabowska, J. l&alk
Warszawa 2014. 119; M. GwiazdaReligia w szkole — uczestnictwo i oc¢ing Miodziez 2016..,

p. 143.

29 L. Kasper, A. WojtadNauczanie religii w szkole...

30 A. Glowacki,Religijnas¢ mtodziey [in:;] Miodzie: 2016...p. 131-133; J. Marieski, Mtodzie: mie-
dzy tradycy i ponowoczesngig. Wartaici moralne wswiadomdci maturzystow] ublin 1995,
p. 337; S.H. Zaba, Dynamikaswiadomdci religijno-moralnej mtodzigy w warunkach przemian
ustrojowych w Polsce (1988-1998Yarszawa 2003, p. 274-275.
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cities who show lesser interest in religious andahssues. These changes indicate the
tendency towards the secularization of young gdioera.

High frequency of students’ participation in REsdas at Polish schools is related to
the social support for school catechesis. Thenaduiction of Religious Education to school
met positive reactions of the society. In Septen!®90, 61% of the respondents expressed
positive emotions about it (33% — happiness, 28%ntent), 21% of them were indifferent
and 11% were discontent. Only 2% of the respondeete indignari.

The national sociological studies carried out betw£991 and 2007 show that the sup-
port of Poles for Religious Education at school hadncreasing tendency. In 1991, 57%
of the respondents supported RE teaching at scmmblin 2007 — 72% (an increase by
15%). During that time the number of the opponeifitschool catechesis decreased (from
42% to 32%). The sociological studies carried al2007 demonstrate that the supporters
of Religious Education at school outhumbered th@oopnts in all socio-demographic cat-
egories in questich

Such strong social support for Religious Educatibischool demonstrates that Poles
approve of this form of religious education forldhén and youngsters. The vast majority
of the Polish society is consistent in terms ofrtfeth and religiosity and, therefore, they
think that young generation should receive religiand moral formation at school where
they are educated and brought up. Parents havétitdo decide about the upbringing of
their children according to their own worldview atie system of values they chose to
accept. Although some Poles think that school do¢greate the right atmosphere for RE
teaching and, therefore, the classes should bamé&ldurch facilities, the supporters of this
solution belong to the minority.

The opinions on the quality of RE teaching exprédseschool goers are of significant
importance when it comes to the evaluation of ttee@ss of catechization at school. The
national representative sociological studies detnatesthat despite different opinions on
the quality of RE teaching, the majority of thera aositive.

In 1992, 36% of school goers thought that RE cksgere interesting and therefore
they attended them eagerly. For 39% of the respuadbe classes were nothing special
and 25% of youngsters found them boring. After efeyears (2003) not much changed
when it comes to these opinions and the analysditators had the following values
respectively: 41%, 34% and 25%. The most crititedud the quality of catechesis were
secondary school goers (38%), as they found thesetaboring and irrelevant. Less critical
were technical college goers (21%). The least ttterno the content of catechesis and the
way it was taught was paid by vocational secondahool goers (16%) and basic voca-
tional school goers (16%6)

31 J. Mariaski, Przemiany moralngi polskich maturzystéow w latach 1994-2009. Studiocioto-
giczne Lublin 2011, p. 447-448; S.H. Zéa, W kierunku jakiej religijngci? Studia nad katolicy-
zmem polskiej mtodzg Warszawa 2008, p. 505-507.

82 K. Kosetla,Religia przy tablicy — postawy wobec lekcji religiiszkotacHin:] Szkota czy para-
fia?...,p. 91.

33 M. Feliksiak, Opinie 0 nauczaniu religii. Komunikat z badaBS/119/2007, Warszawa @0Q
http://www.cbos.pl/SPISKOM.POL/2007/K_119_07.PDB.(2.2017 r.), p. 3—4.

34 B, Badora, M. Gwiazda, J. Kalka, Swiatkiewicz, Mlodziez 2003 Opinie i diagnozy nr 2, War-
szawa 2004, file:///C:/Users/Wit/Downloads/M%C5%82eé@C5%BC_2003.pdf (30.12.2017),
p. 51-52.
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In 2016, two fifth of the respondents thought R&ssks were interesting. Almost the
same proportion (38%) thought there was nothingiapabout catechesis and that it was
like any other school subject. Slightly over orfénfiof school goers (22%) were unhappy
about the class&s The comparison of the study results conducteddet 1992 and 2016
shows that the evaluation of the quality of RE kéag was stable as the changes were
minimal, by few percent only.

It seems that stable opinions about the qualitfBfteaching at school are the result of
the implementation of the same programs and tegehathods by catechists. The fact that,
for twenty five years, almost two fifth of schoaeys thought that RE teaching stood out
among other subjects and interested youngstersimmgortant asset of the classes.

4. SUMMARY

The reintroduction of RE teaching to state schowds the general approval of parents
and school goers. High attendance at RE classbe isffect of the attachment of Poles to
the Catholic religion. Despite the fact that, ie thst few years, the attendance decreased,
still the vast majority of young people participateRE classes. The majority of the re-
spondents evaluate the quality of catechesis ios#tipe way. The stable opinions on the
quality of catechesis suggest that the level aftigy is even.

High social support for Religious Education and dj@tendance at the classes prove
that vast majority of Poles is not interested mdbnflict about RE teaching at state schools.
RE classes at school help parents and school ¢perganize everyday life and take off
the burden of extra activities organized outsidedafool. School goers save time as they
do not have to go to extra activities organize@Imurch facilities. The approval of general
and easy access to Religious Education at scheoist be something obvious for school
goers and their parents. High social support fort&i€hing demonstrates that the dispute
over the presence of catechesis at school doagsut from social but from political and
ideological conditioning.
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NAUCZANIE RELIGII W POLSKICH SZKOLACH W BADANIACH
SOCJOLOGICZNYCH

Analiza wynikéw wieloletnich badesocjologicznych wskazujee nauczanie religii w szko-
tach popiera zdecydowana gkszas¢ polskiego spoteczstwa. Aprobata dla lekcji religii
w szkole jest niewtpliwie konsekwengj deklaracji religijnych, z ktérych wynikaz iokoto
90% Polakéw jest wyznawcami religii katolickiej. iBavno rodzice jak i uczniowie przy-
znajp, ze katechizacja w szkole utatwia im organizampdziennych zaf i pozwala zaosz-
czedzi¢ czas, ktéry uczniowie musieliby przeznaczya dodatkowe zegia pozalekcyjne,
gdyby nauczanie religii odbywalo ¢sipoza szket. Zdecydowana wksza¢ badanych
uczniow uczestniczy w lekcjach religii w szkoledzytywnie je ocenia.

Rodzice i uczniowie niegszainteresowani sporami ideologicznymi i politycemydotycz-
cymi obecnéci religii w szkole. Dlatego tenie ulegag wptywomsrodowisk opowiadajcych



Religious education at Polish schools... 109

si¢ zaswiecka szkoh, ktore kierujc sie przestankami ideologicznymi, kontestwyprowa-
dzenie nauczania religii do polskich szkét. Z hiadacjologicznych wynika,zi nauczanie
religii w szkole cieszy sipoparciem wikszasci rodzicdw i ucznidw, natomiast z najmniejsz
aprobad spotyka sj wsrdd politykéw o pogldach liberalnych i lewicowych. Politycy sprze-
ciwiajacy sk katechizacji w szkole nie uwzglniaj opinii wiekszaci spoteczastwa pol-
skiego popieracego edukagjreligijng, ale raczej kierujsie wkasnymi przekonaniandivia-
topoghdowymi lub linia ideologiczra wtasnej partii. Sid tez najczsciej bior sie napkcia

i konflikty o nauczanie religii w polskich szkotagublicznych. Niekiedy spory mapstry
emocjonalny przebieg, zwlaszcza, gdy zantagonizeverony usituy wciggaé w konflikt
rodzicoéw i uczniéw. Nieporozumienia dotyce obecnéci katechezy w szkole nie maaj
wplywu na regulacje prawne dotyce tej kwestii.

Stowa kluczowe:nauczanie religii, lekcje religii, katecheza, dakaiczniowie, mtode poko-
lenie, opinia spoteczna.
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